Nonviolence: Theory and Practice
Mahatma Gandhi

The bulk of the questions asked at these meetings centred naturally round non-violence, and |
(M. D.) summarize them here, including therein some of the questions and answers at the Paris
meeting.

By way of introduction | shall give his (Gandhiji's) distinction between the methods of violence
and non-violence: "In the method we are adopting in India, fraud, lying, deceit, and all the ugly
brood of violence and un-truth have absolutely no room. Everything is done openly and above
board, for Truth hates secrecy. The more open you are the more truthful you are likely to be.
There is no such thing as defeat or despair in the dictionary of a man who bases his life on Truth
and Non-violence. And yet the method of non-violence is not in any shape or form a passive or
inactive method. It is essentially an active movement, much more active than the one involving
the use of sanguinary weapons. Truth and Non-violence are perhaps the activest forces you
have in the world. A man who wields sanguinary weapons and is intent upon destroying those
whom he considers his enemies, does at least require some rest, and has to lay down his arms
for a while in every twenty-four hours. He is, therefore, essentially inactive, for a certain part of
the day. Not so the votary of Truth and Non-violence, for the simple reason that they are not
external weapons. They reside in the human breast, and they are actively working their way
whether you are awake or whether you are asleep, whether you are walking leisurely or playing
an active game. The panoplied warrior of Truth and Non-violence is ever and incessantly
active."

How then can one be effectively non-violent? By simply refusing to take up arms? Einstein had
made the call to the people not to take part in war. Was that enough ? Questions which were
raised again and again at various meetings and answered in a language inspired by the
audience and the occasion.

About Einstein's call he said with a humour which no one could have mistaken: "My answer can
be only one that, if Europe can take up the method enthusiastically, nothing could be better.
Indeed, if | may say so about a great man, | would say that Einstein has stolen the method from
me. But, if you want me to elaborate the thing, | would say that merely to refuse military
service is not enough. To refuse to render military service when the parti-cular time arrives is to
do the thing after all the time for combating the evil is practically gone. Military service is only a
symptom of the disease which is deeper. | suggest to you that those who are not on the register
of military service are equally participating in the crime if they support the State otherwise. He
or she who supports a State orga-nized in the military way - whether directly or indirectly-
participates in the sin. Each man, old or young, takes part in the sin by contributing to the
maintenance of the State by paying the taxes. That is why | said to myself during the war that,
so long as | ate wheat supported by the army whilst | was doing everything short of being a
soldier, it was best for me to enlist in the army and be shot; other-wise | should retire to
mountains and eat food grown by nature. Therefore all those who want to stop military service
can do so by withdrawing all co-operation. Refusal of military service is much more superficial
than non-co- operation with the whole system which supports the State. But then one's



opposition becomes so swift and so effective that you' run the risk of not only being marched to
jail, but of being thrown into the streets."

Then may not one accept the non-military services of the State? The statement of the position
had moved Pierre Ceresole deeply, and he asked this question in a way which was most
touching. "We represent our truth, you represent the truth. The argument is often being
advanc-ed here, and we should like to be enlightened by you."

"Now," said Gandhiji, "you have touched the tenderest spot in human nature. | was faced with
the very question as author of the non-co-operation movement. | said to myself, there is no
State either run by Nero or Mussolini which has not good points about it, but we have to reject
the whole, once we decide to non-co-operate with the system. There are in our country grand
public roads and palatial educational institutions, said | to myself, but they are part of a system
which crushes the nation. | should not have anything to do with them. They are like the fabled
snake with a brilliant jewel on its head, but which has fangs full of poison. So | came to the
conclusion that the British rule in India had crushed the spirit of the nation and stunted its
growth, and so | decided to deny myself all the privileges - services, courts, titles. The policy
would vary with different countries, but sacrifice and self-denial are the essential points. What
Einstein has said would occur only once a year and only with very few people. But | suggest it as
your first duty to non-co-operate with the State."

But is there not a deep difference between an inde-pendent nation and a subject nation? India
may have a fundamental quarrel with an alien government, but how can the Swiss quarrel with
the State?

"Difference there undoubtedly is," said Gandhiji. "As a member of a subject nation | could best
help by shaking rid of my subjection. But here | am asked as to how best to get out of a military
mentality. You are en-joying the amenities on condition that you render military service to the
State. There you have to get State rid of the military mentality."

But Pierre Ceresole still had his doubts. The argument had irresistible appeal for him; but how
did his own particular mission fit in, if he was to pursue the method to its extreme logical
conclusions? A question was asked at the great meeting in Geneva about Gandhiji's opinion
regarding the work of the International Red Cross Society organized in Switzerland and the
thousands of lives of prisoners that it had saved, and Gandhiji's answer to the question
contained for Pierre Ceresole the solution of all his difficulties and a message of cheer for the
International Service that he had organized. "I am ashamed to have to own that | do not know
the history of this wonderful and magnificent organization. If it has saved prisoners by the
thousands, my head bows before it. But having paid this tribute, may | say that this organization
should cease to think of giving relief after the war but think of giving relief without the war? If
war had no redeeming feature, no courage and heroism behind it, it would be a despicable
thing, and would not need speeches to destroy it. But what | would suggest to you is infinitely
nobler than war in all its branches including Red Cross organization. Believe me there are many
more million prisoners slaves of their passions and conditions of life, and believe me that there
are millions wounded by their own folly, and millions of wrecked homes on the face of the
earth. The peace societies of tomorrow would, therefore, have enough work cut out for them



when they take up international service, and may Switzerland give the lead to the world in this
great, task."

In answer to a similar question at another meeting he said: "Non-co-operation in military
service and service in non-military matters are not compatible. Definitely military service is an
ill-chosen word. You are all the while giving military service by deputy because you are support-
ing a State which is based on military service. In Transvaal and other countries some are
debarred from military service, but they have to pay money to the State. You will have to
extend the scope of non-co-operation to your taxes. There is no limit to extending our service
to our neighbours across our State-made frontiers. God never made those frontiers."

Q. Since disarmament chiefly depends on great powers, why should Switzerland, which is a
small State and a neutral State, be asked to disarm itself?

A. It is from the neutral ground of your country that | am speaking to all other powers and not
only to Switzerland. If you won't carry this message to other parts of Europe, | shall be absolved
from all blame. And seeing that Switzerland is a neutral territory and a non-aggres-sive nation,
there is all the more reason why Switzerland should not need an army. Secondly, it is through
your hospitality and by reason of your occupying the vantage ground that you have all nationals
coming to you. It should be possible for you to give to the world a lesson in disarmament and
show that you are brave enough to do without an army.

Q. How could a disarmed neutral country allow other nations to be destroyed? But for our army
which was wait-ing ready at our frontier during the last war we should have been ruined.

A. At the risk of being considered a visionary or a fool | must answer this question in the only
manner | know. It would be cowardly of a neutral country to allow an army to devastate a
neighbouring country. But there are two ways in common between soldiers of war and soldiers
of non-violence, and if | had been a citizen of Switzerland and a President of the Federal State,
what | would have done would be to refuse passage to the invading army by refusing all
supplies. Secondly, by re-enacting a Thermopylae in Switzerland, you would have presented a
living wall of men and women and children, and inviting the invaders to walk over your corpses.
You may say that such a thing is beyond human experience and endurance. | say that it is not
so. It was quite possible. Last year in Gujarat women stood /athi charges unflinchingly, and in
Peshawar thousands stood hails of bullets without resort-ing to violence. Imagine these men
and women staying in rout of an army requiring a safe passage to another country. The army
would be brutal enough to walk over them, you might say. | would then say, you will still have
done your duty by allowing yourself to be annihilated. An army * dares to pass over the corpses
of innocent men and women would not be able to repeat that experiment. You may, if you
wish, refuse to believe in such courage on the part of the masses of men and women, but then
you would have to admit that non-violence is made of sterner stuff'. It was never conceived as a
weapon of the weak, but of the stoutest hearts.

Q. Is it open to a soldier to fire in the air and avoid violence?

A soldier, who having enlisted himself flattered himself that he was avoiding violence by
shooting in the air, did no credit to his courage or to his creed of non-violence. In my scheme of



things such a man would be held to be guilty of untruth and cowardice both - cowardice in that
in order to escape punishment he enlisted and untruth in that he enlisted to serve as soldier
and did not fire as expected. Such a thing discredits the cause of waging war against war. The
war-resisters have to be like Caesar's wife - above suspicion. Their strength lies in absolute
adherence to the morality of the question.

Young India, 31-12-1931
M. D.

About Nonviolence®

The following is an extract from a detailed letter from a correspondent who gives his full name
and address:

"You may know what is happening to Congress workers in Madras. During the last two days the
Justice Party men have excelled themselves in their abominations. Shri... accompanied by Shri...
was canvassing votes for Shri..., the Congress candidate. A group of Justice men who kept
following Shri - and others when they came near the Justice candidate's house suddenly
surrounded the Congress workers and spat upon ... and ...'s faces. You know, none better, what
indignity it is to be spat upon. Has communalism been able to demoralize public life and work
to such a depth? The object of addressing you these few words is to ask you to enunciate your
theory of non-violence with reference to what a Congressman should do under circumstances
of such grave indignity and insult. There have also been assaults upon*... So far as our attitude
towards the Government is concerned, we admit it is expedient to be non-violent in conduct.
But is that attitude to be conti-nued in relation to our own misguided and cruel countrymen
who take to assaulting, spitting, and to throwing night-soil on peaceful Congress workers? May
| also bring to your notice that Congress sympathizers are many, while the paid hooligans are
counted on one's fingers, so that, if we only want to put a stop to hooliganism, we can do it
effectively by resorting to violent methods? But we happen to be members of an organization
pledged to non-violence. The provocation is increasing every day, and it may not be possible for
Congress workers to restrain the youthful followers from taking the law into their own hands.
Therefore, may | ask you to state of private defence is compatible with non-violence and with
what qualifications it should be exercised? The hooligan tactics of the Justice Party are testing
our faith in non-violence very severely. Therefore we in Madras will greatly benefit by your
advice at this critical moment." | have purposely erased names of men and places; for, their
discovery is not required for my purpose. Time for expedient non-violence passed away long
ago. Those who Cannot be non-violent at heart are under no obligation to be non-violent under
the circumstances mentioned by the correspondent. Though non-violence is the creed of the
Congress, nobody now refers to the creed for being or remaining non-violent. Every
Congressman who is non-violent, is so because he cannot be otherwise. My advice, therefore,
emphatically is that no one need refer to me or any other Congressman for advice in the matter
of non-violence. Everyone must act on his own responsibility, and interpret the Congress creed

! Young India, 12-8-1926



to the best of his ability and belief. | have often noticed that weak people have taken shelter
under the Congress creed or under my advice, when they have simply, by reason of their
cowardice, been unable to defend their own honour or that of those who were entrusted to
their care. | recall the incident that happened near Bettiah when non-co-operation was at its
height. Some villagers were looted. They had fled, leaving their wives, children and belongings
to the mercy of the looters. When | rebuked them for their cowardice in thus neglecting their
charge, they shamelessly pleaded non-violence. | publicly denounced their conduct and said
that my non-violence fully accommodated violence offered by those who did not feel non-
violence and who had in their keeping the honour of their womenfolk and little children. Non-
violence is not a cover for cowardice, but it is the supreme virtue of the brave. Exercise of non-
violence requires far greater bravery than that of swordsmanship. Cowardice is wholly
inconsistent with non-violence. Translation from swordsmanship to non-violence is possible
and, at times, even an easy stage. Non-violence, therefore, presupposes ability to strike. It is a
conscious, deliberate restraint put upon one's desire for vengeance. But vengeance is any day
superior to passive, effeminate and helpless submission. Forgiveness is higher still. Vengeance
too is weakness. The desire for vengeance comes out of fear of harm, imaginary or real. A dog
barks and bites when he fears. A man who fears no one on earth would consider it too
troublesome even to summon up anger against one who is vainly trying to injure him. The sun
does not wreak vengeance upon little children who throw dust at him. They only harm
themselves in the act.

| do not know whether the statements made by the correspondent about the misdeeds of the
Justice Party men are true. Perhaps there is another side to the story. But, assuming the truth
of the statements, | can only congratulate those who were spat upon, or assaulted, or had
night-soil thrown upon them. No injury has happened to them, if they had the courage to suffer
the insult without even mental retaliation. But it was wholly wrong on their part to suffer it, if
they felt irritated but refrained out of expedie-nce from retaliating. A sense of self-respect
disdains all expediences. But | wonder what kind of punishment could be meted out by
distinguished Congressmen who, as the correspondent states, were too numerous for the few
hooli-gans of the Justice Party. Were they to return night-soil with night-soil, spitting with
spitting, and abuse with abuse? Or would the self-respect of this numerous party be better
consulted by ignoring the few hooligans? When non-co-operation was the fashion, | know what
was done to hooligans who tried to disturb meetings. They were held down by volunteers who
caused them no hurt, but, if they continued to howl, their howling was ignored. | know that
even in those days in several cases the law of non-violence was broken, and any man who
dared to disturb the meetings or put in a word of opposition was howled down by the violent
majority or sometimes even roughly handled to the discredit of the majority and the movement
which they so thoughtlessly betrayed and misrepresented. | suggest also to this Congressman
and to those whom he may represent that, if the object is to win over the Justice Party or any
other Party to the Congress, then they should be treated gently even though they may act
harshly. If it to suppress all opponents, then double retaliation or Dyerism is the chosen
remedy. Whether that can bring us any nearer Swaraj is of course another question.

But all my advice is useless where conviction is wanting. Let every Congressman, therefore,
weigh all the pros and cons, then make his definite choice and act accordingly, irrespective of
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consequences. He will then have acted truly even though it may be mistakenly. A thousand
mistakes unconsciously made are better than the most scrupulously correct conduct without
conviction behind to back it. It is like a whited sepulcher. Above all we must be true to
ourselves, if we will be true to the country and lead it to its chosen goal. Let there be no cant
about non-violence. It is not like a garment to be put on and off at will. Its seat is in the heart,
and it must be an inseparable part of our very being.

Attitude towards War?

Rev. B. de Ligt has written in a French journal called Evolution a long open letter to me. He has
favoured me with a translation of it. The open letter strongly criticizes my participation in the
Boer War and then the Great War of 1914, and invites me to explain my conduct in the light of
Ahimsa. Other friends too have put the same question. | have attempted to give the
explanation more than once in these columns.

There is no defence for my conduct weighed only in the scales of Ahimsa. | draw no distinction
between those who wield the weapons of destruction and those who do red cross work. Both
participate in war and advance its cause. Both are guilty of the crime of war. But even after
introspection during all these years, | feel that, in the circumstances in which | found myself, |
was bound to adopt the course | did both during the Boer War and the Great European War
and for that matter the so-called Zulu 'Rebellion’ of Natal in 1906.

Life is governed by a multitude of forces. It would be smooth sailing, if one could determine the
course of one's actions only by one general principle whose application at a given moment was
too obvious to need even a moment's reflection. But | cannot recall a single act which could be
so easily determined.

Being a confirmed war resister | have never given myself training in the use of destructive
weapons in spite of opportunities to take such training. It was perhaps thus that | escaped
direct destruction of human life. But so long as | lived under a system of government based on
force and voluntarily partook of the many facilities and privileges it created for me, | was bound
to help that government to the extent of my ability when it was engaged in a war, unless | non-
co-operated with that government and renounced to the utmost of my capacity the privileges it
offered me.

Let me take an illustration. | am a member of an institution which holds a few acres of land
whose crops are in imminent peril from monkeys. | believe in the sacredness of all life, and
hence | regard it as breach of Ahimsa to inflict any injury on the monkeys. But | do not hesitate
to instigate and direct an attack on the monkeys in order to save the crops. | would like to avoid
this evil. | can avoid it by leaving or breaking up the institution. | do not do so because | do not
expect to be able to find a society where there will be no agriculture and therefore no
destruction of some life. In fear and trembling, in humility and penance, | therefore participate
in the injury inflicted on the mon-keys, hoping some day to find a way out.
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Even so did | participate in the three acts of war. | could not, it would be madness for me to,
sever my connec-tion with the society to which | belong. And on those three occasions | had no
thought of non-co-operating with the British Government. My position regarding that
Government is totally different today, and hence | should not voluntarily participate in its war,
and | should risk imprisonment and even the gallows, if | was forced to take up arms or
otherwise take part in its military operations.

But that still does not solve the riddle. If there was a national Government, whilst | should not
take any direct part in any war, | can conceive occasions when it would be my duty to vote for
the military training of those who wish to take it. For | know that all its members do not believe
in non-violence to the extent | do. It is not possible to make a person or a society non-violent by
compulsion.

Non-violence works in a most mysterious manner. Often a man's actions defy analysis in terms
of non-violence: equally often his actions may wear the appearance of violence when he is
absolutely non-violent in the highest sense of the term and is subsequently found so to be. All |
can then claim for my conduct is that it was, in the instances cited, actuated in the interests of
non-violence. There was no thought of sordid national or other interest. | do not believe in the
promotion of national or any other interest at the sacrifice of some other interest.

| may not carry my argument any further. Language at best is but a poor vehicle for expressing
one's thoughts in full. For me non-violence is not a mere philosophical principle. It is the rule
and the breath of my life. | know I fail often, sometimes consciously, more often unconsciously.
It is a matter not of the intellect but of the heart. True guidance comes by constant waiting
upon God, by utmost humility, self-abnegation, by being ever ready to sacrifice one's self. Its
practice requires fearlessness and courage of the highest order. | am painfully aware of my
failings.

But the Light within me is steady and clear. There is no escape for any of us save through truth
and non-violence. | know that war is wrong, is an unmitigated evil. | know too that it has got to
go. | firmly believe that freedom won through bloodshed or fraud is no freedom. Would that all
the acts alleged against me were found to be wholly indefensible rather than that by any act of
mine non-violence was held to be compromised or that | was ever thought to be in favour of
violence or untruth in any shape or form. Not violence, not untruth, but non-violence, Truth is
the law of our being.

Pax International is a monthly journal issued at Geneva, (12 rue de Vieux-College) on behalf of
the Women's International League for Peace and Freedom. | have before me a copy of the
November number of this monthly which has the following paragraph:3

"In Jugoslavia 72 members of the religious body of Nazarenes have been condemned by the
military court of the Save District to ten years' imprisonment for refusing to take up arms. All of
the condemned have already served five years' imprisonment for the same offence. All friends
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of peace in the whole world should protest against these inhuman sentences and demand the
revision of the sentence."

It is a remarkable awakening in the Western world, this peace movement. That ten years'
servitude for the mere refusal to take up arms is possible under a system in respect of 72
honourable men who follow the law of love rather than the law of hate which the system pro-
mulgates, is proof of its barbarity. Whether the world conscience disapproves of these savage
sentences or not and whether such disapproval produces an effect on the Jugoslavian
Government or not, it is certain that the system must be at its last gasp that needs for its
sustenance the infliction of barbarous sentences on innocent and honourable citizens. | tender
my respectful congratulations to the brave Nazarenes whom, let me hope, the conscience of
Jugoslavia itself will not allow to lie buried in its goals for ten long years.

Our Choice®

An American correspondent has sent me a cutting from an old number of The World
Tomorrow (August, 1928). It is a remarkable article on 'Pacifism and National Security' by John
Nevin Sayre, which is worthy of perusal by every patriot. The following opening paragraphs
show which way the writer would lead us:

"Pacifism, first of all, asks people to consider whether national armament can really conduce to
security in a civilization which uses the tools of twentieth century science. No matter what may
be said for defence by armament in the past, we believe that it is an utterly obsolete and
extremely dangerous way of attempting to attain security now. In the world in which we live
and in the decades immediately ahead, it is open to the double objection of (1) mounting cost,
and (2) diminishing effectiveness of defence.

Within the span of forty years, that is, within the lifetime of many, of my readers, the United
States has increased the annual expenditure for its navy from 15 million to 318 million dollars.
The last session of Congress passed appropriations which mean that, every time the hands of
the clock traverse twenty-four hours, the United States spends 2,000,000 dollars for upkeep of
the army and navy. A leading article in The New York Times, published in March 1927, was
headed, War - Man's Greatest Industry'. The writer asserted that preparation to be ready for
war constitutes what is actually the greatest industry in the world."'

There is also an increasing human cost not measurable in dollars. The machines of war have to
be tended by men. The muni-tions of war have to be manufactured by men, and approach is
being made more and more toward the drafting of industry and of whole populations for war
service. Once wars were fought by professional armies which constituted but a relatively small
part of any people; today military strategists plan to conscript the activity of the entire man
power of a nation. A proposed French law gives power to the State to conscript also the
women. Compulsory military training in time of peace and the invasion of schools and colleges
by military departments run by the Department of War are requisitioning study time of youth,
and tending to regiment youth's thinking. The post office, the newspapers, the radio, the
movies, artists, and men of science are in danger of being drawn in to give their support to the
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building of War's preparedness machine. All this means an increasing cost to human liberty, to
freedom of thought and discussion, to the possibility of social advance. It should be fully
weighed in estimating the price to be paid for putting over an 'adequate’ security programme.
Armed preparedness is a huge cost in the present, and for the future it is mounting.

Even worse is the fact that increase of expenditure for arma-ment does not in the modern
world purchase increase of security. It may do so, possibly, for a score of years, but the policy is
subject to a law of diminishing returns, and leads straight towards a climax of disaster. Senator
Borah in discussing 'what is preparedness?' recently called attention to the huge public debts
and constantly increasing tax burdens which governments are putting on their peoples
throughout the world. 'The things with which governments will have to contend in the future,’
he said, 'are the economic distress and political unrest of their own people.' 'A big armament
programme,' he warns us, 'will be courting trouble.' It will widen the breach between the
citizen and his Government. It will further discourage and exasperate those who already have
more than they can bear. It will not be preparedness, for that which accentuates economic
distress is unpreparedness."

The fashion nowadays is to take for granted that whatever America and England are doing is
good enough for us. But the figures given by the writer of the cost to America of her armament
are too terrible to contemplate. War has become a matter of money and resourcefulness in
inventing weapons of destruction. It is no longer a matter of personal bravery or endurance. To
compass the destruction of men, women and children, it might be enough for me to press a
button and drop poison on them in a second.

Do we wish to copy this method of defending ourselves? Even if we do, have we the financial
ability? We complain of ever-growing military expenditure. But if we would copy America or
England, we would have to increase the burden tenfold.

Do we first want to copy the Western nations and then in the dim and distant future, after
having gone through the agony, retrace our steps? Or do we want to strike out an original path,
or rather retain what to me is our own predominantly peaceful path and there through win and
assert our freedom?

We are restrained from violence through our weakness. What is wanted is a deliberate giving
up of violence out of strength. To be able to do this requires imagination coupled with a
penetrating study of the world drift. Today the superficial glamour of the West dazzles us, and
we mistake for progress the giddy dance which engages us from day to day. We refuse to see
that it is surely leading us to death. Above all we must recognize that to compete with the
Western nations on their terms is to court suicide. Whereas if we realize that notwithstanding
the seeming supremacy of violence, it is the moral force that governs the universe, we should
train for non-violence with the fullest faith in its limitless possibilities. If we are to be saved and
are to make a substantial contribution to the world's progress, ours must emphatically and
predominantly be the way of peace.



Military Programme’

George Joseph has been one of my dearest comrades. When | was having rest in Yeravda, he
was editor of Young India. Before that at my instance he was editor of the now
defunct Independent. He had sacrificed a lucrative practice for the sake of the country. He went
to gaol for the same cause. He is an earnest and honest worker. He is therefore entitled to a
respectful hearing, the more so when such a man differs from you, and, rejecting the old,
recommends with the fervour of a convert the adoption of a new policy.

He condemns Khadi, he is "quite satisfied that the removal of untouchability is not primarily a
problem of statesmanship." His programme in one simple sentence is 'Militarize India'. Here is
an extract from the speech:

We cannot all become soldiers. There is enough room for us. But it should be possible for us to
set about the idea of training about 5,000 men every year in this presidency in urban units. The
men will go to drill two or three times a week, go out to camp three weeks in the year. Such
training should be made available not only for the students who are at college, but also for men
of sufficient social and educational status, the educational standard being the membership of
the School Leaving class. If you see in every street such people going about in khaki, there will
be a new element in our life. This kind of training would make people to stand straight, to think
straight, and to speak straight. It will be a great enrichment of our life."

My experience teaches me differently. | have known men in khaki rolling in gutters instead of
standing straight. | have seen a Dyer thinking crooked and speaking not straight but nonsense. |
have known a commander-in-chief being unable to think at all, let alone thinking straight. Let
those who are enamoured of military training have it by all means; but to suggest it 'as a new
constructive programme' betrays impatience and hasty thinking. There is not much danger of
'the new programme' taking root in the Indian soil. Moreover, it is against the new order of
things that is coming into being even in the West which has grown weary of the war-god. The
military spirit in the West bids fair to kill the very humanity in men and reduce him to the level
of the beast. What is wanted and what India has, thank God, learnt in a measure undreamt of
before is the spirit of unarmed resistance before which the bayonet runs to rust and
gunpowder turns to dust. The vision that Joseph puts before us of an armed govern-ment
bending a minority to its will by a clatter of arms is a negation of the democratic spirit and
progress. If that is the promise of the new programme, we have the armed coercion even now,
not indeed of a mere minority but of an overwhelming majority. What we want, | hope, is a
government not based on coercion even of a minority, but on its conversion. If it is a change
from white military rule to a known one, we hardly need make any fuss. At any rate the masses
then do not count. They will be subject to the same spoliation as now if not even worse. When
George Joseph has lived down his impatience, | know him to be too honest not to retrace his
steps and become the fine democrat that, to my great joy, | had discovered him to be on the
Madras beach in 1919.

> Young India, 19-12-1929
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Let us then turn to what he has to say about Khadi: As long as | was within the fold of the
Congress, the only thing the constructive programme represented was khaddar, removal of
untouchability, and in later years prohibition. Now | must frankly tell you that | have come
deliberately to the conclusion that not one of these goes to the root of the fundamental need
of this nation. Khaddar does not. | think it will not survive the creator of the movement,
Gandhiji. | have come to that conclusion because of the fundamental economic defect which is
attached to khaddar. It costs far too much to produce and to buy, and is, consequently, unjust
to the consumer. Khaddar which costs about a rupee a yard will not stand against the cloth
produced by the machine industries costing as. 6. My experience of khaddar is that it results in
injustice to the producer also. The women, the spinners, who are at the root of khaddar,
working for 10 hours a day, have got to be content with a wage of as. 3. | suggest that an
industry based on the payment of as. 3 as wages to the fundamental producer thereof cannot
succeed, because it amounts to sweating of labour. The sweating of labour consists essentially
in paying to the labourer less than is sufficient for her physical maintenance. It is no answer to
say that the country is stricken with famine, that there are millions of people without
occupation, and to say that for these as. 3 is better than no income whatever. | refuse to accept
that argument. That cannot be an argument which can appeal to any human employer of
labour, or any-statesman with a forward-looking view, in reference to the affairs of his country.
It is no consolation to be told that | shall be right in offering as. 3 wages a day, when | know as a
matter of economic necessity that the wages would not be sufficient to maintain the worker,
much less her family. That is to my mind the hopeless, ineradicable and inexorable vice that
attaches to khaddar. That is why today, in spite of 7 or 8 years of labour by Gandhiji, and 'n
spite of lakhs of money poured like water into the organization of the industry, the production
of khaddar is infinitely small compar-ed to the magnitude of the problem that has got to be
solved, that JS to produce clothing for the whole of India, and to put an end to the importation
of Rs. 60 crores worth of cloth every year."

Here George Joseph's impatience for reform has betrayed him into lapse of memory. For he
brings no new argument in support of his summary rejection of Khadi, but quotes as facts what
he himself used to refute as fal-lacies. Arguments may be revised on further consideration, but
facts may not be unless they are proved to have been false. Khadi as conceived for the use of
millions does not cost more than foreign cloth for the simple reason that the millions must, if
Khadi is to be used by them, be their own manufacturers and consumers. These pages have
shown that in Bardoli, Bijolia and several other places Khadi is being so manufactured and
consumed, even as in millions of homes people cook and eat their own food. It is possible to
demonstrate, in terms of metal, that rice or bread cooked in a few factories would cost less
than they cost today in the millions of homes. But nobody on that account would dare suggest
that the millions should cease to cook and should send their raw rice and wheat to be cooked in
centralized factories.

Again it is not true to say that women spinners work ten hours per day. Whatever spinning they
do is done during their spare hours, and what they get is not a day's wage but in the majority of
cases a substantial addition to their daily earnings from their daily avocation. The earning from
spinning is waste turned into wealth and not the price of 'sweated labour' as Joseph puts it. And
let me correct Joseph by saying that no spinner even working for 10 hours per day can earn 3 as

11



per day. Spinning has never been conceived as a full-day occupation. Lastly, it is untrue to say
that "lakhs of money have been poured like water into the organization of the industry." No
organization on a nationwide scale has been known to cost less in organizing than this has.
What is true is that a paltry 25 lakhs have been invested as capital for organi-zing this great and
daily growing cottage industry which brings water to thousands of parched lips. Joseph must
think cheap of his countrymen when he prophesies that an organization which employs at least
1,500 willing work-ers in 1,500 villages, an organization which brings daily relief to nearly
1,50,000 women, an organization which commands the self-sacrificing labours of a Mithubai
Petit, the Naoroji Sisters, of a Banker, a Jamnalal, a Rajagopalachari, and Abbas Tyebji, a
Venkatappayya, a Pattabhi, a Gangadharrao, a Vallabhbhai, a Lakshmidas, a Rajendra prasad, a
Jairamdas, a Mahadev, a Kripalani, a Satish Chandra Dasgupta, a Suresh Banerji, aye a
Jawaharlal, and a host of others, doctors, merchants and laymen too numerous to mention
though known to fame, will die after the death of one man. It will be a tragic miracle, if all these
men and women find the morning after my death that Khadi was a 'huge blunder'.

And the pity of it all is that Joseph does not suggest an alternative. Not even if every educated
Indian was dressed in khaki and knew how to shoot straight, would the problem of growing
poverty and the forced partial unemployment of millions of the peasantry be solved with-out a
special programme devised for the purpose. For better or worse Khadi is that programme till a
better is evolved.

Superstitions6

Mr. Henry Eaton writes from California:

"In America many of us are sure that once Britain is out of India, Russia will step in. We cannot
visualize the India of the present, the India with her caste system and her primitive methods of
manufacture and agriculture, defending herself against Western invasion. You have no national
organization for protection. There is no unity in India. Unity had been essential to the rise of
Western culture and civilization. There also seems to be no progress, as we look on progress in
the West, in India. You yourself advocate the return to the old methods of weaving. Have you,
with your great intelligence, no realization of the inevitability of change, of moving forward?

You cannot go back from old age to childhood. How then can you go back from enlightened
methods of weaving to unenlightened methods and hope to gain anything? While you work in
the old way that is hard, you realize that there is a new way that is easy, and you cannot be
satisfied with the old hard way. You see how Japan had risen to power by adopting the new
way and even China is awakening. India alone seems not to realize the importance of the new
ways of the world. How is it that you, her great leader, do not preach progress to your people?"

This letter betrays two superstitions. One of them is that India is unfit: to govern herself
because she cannot defend herself and is torn with internal dissensions. The writer gratuitously
assumes that, if Britain withdraws, Russia is ready to pounce upon India. This is an insult to
Russia. Is Russia's one business to rule over those peoples who are not ruled by Britain? And if

e Young India, 2-7-1931
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Russia has such nefarious designs upon India, does not the writer see that the same power that
will oust the British from domination is bound to prevent any other domination?

Personally, | should rely more upon the capacity of the nation to offer civil resistance to any
aggressor as it did last year with partial success in the case of the British occupier. Complete
success awaits complete assimilation of non-violence in thought, word and deed by the nation.
An ocular demonstration of the success of nationwide Satyagraha must be a prelude to its
worldwide acceptance and hence as a natural corollary to the admission of the futility of
armament. The only antidote to armament, which is the visible symbol of violence, is
Satyagraha, the visible symbol of non-violence. But the writer is oppressed also by the fear of
our dissensions. In the first place, they are grossly exaggerated in transmission to the West. In
the second place, they are hardened during foreign control. Imperial rule means divide et
impera. They must, therefore, melt with the withdrawal of the frigid foreign rule and the
introduction of the warmth giving sunshine of real freedom.

Lastly, | do not subscribe to the belief that everything old is bad. Truth is old and difficult.
Untruth has many attractions. But | would gladly go back to the very old Golden Age of Truth.
Good old brown bread is any day superior to the pasty white bread which has lost much of its
nutritive value in going through the various processes of refinement. The list of old and yet
good things can be endlessly multiplied. The spinning wheel is one such thing, at any rate for
India.

When India becomes self-supporting, self-reliant, and proof against temptations and
exploitation, she will cease to be the object of greedy attraction for any power in the West or
the East and will then feel secure without having to carry the burden of expensive armament.
Her internal economy will be India's strongest bulwark against aggression.

13



